During his pontificate, Pope John Paul II strongly supported the idea of "civilization of love". To the Polish Pope, the existence of 'the civilization of love' was the foundation of a humane world in the context of a civilization depreciating the value of the human being. This article addresses the concept of "the civilization of love", with a special focus drawn to the aims, principles and fundamental assumptions of "the civilization of love. "
civilization of truth and love.2 To John Paul II, the existence of 'the civilization of love' was the foundation of a humane world, which is why he encouraged everyone to inspire their lives with love, and engaged in the work towards assuring its victory. The call of the Polish Pope stemmed from the conviction that in the context of a civilization depreciating the value of the human being, who is the image of God, only love can guarantee the protection of our personal dignity. 3 Hence, the article addresses the concept of the civilization of love, which permeated the life and teachings of Pope John Paul II, with a special focus drawn to the aims, principles and fundamental assumptions of "the civilization of love. "
The main aim and the principles of the civilization of love
The main aim of the pontifical program of the development of the civilization of love comes down to infusing the life and human activity with the spirit of the Gospel in every field of human existence -social, cultural, economic, and political -by means of the employment of social justice and love, resignation from violence and exploitation, and the respect of the dignity of each individual. The hope seen in the civilization of love, which our Pontiff aimed to arouse in the whole world, has its roots in the Gospel of Jesus Christ, the Gospel of life and love. 4 Those, who live for Jesus Christ are able to break the power of the Evil so as to help the world experience transformation in line with God's intentions and reach utter perfection. A Christian should be characterized by the profound conviction that the reason why God enters in a relationship with mankind, anticipating their response is love.5 According to John Paul II, it is God, being accurately defined as "love, " who constituted the proof for the victory of the civilization of love. God is the only reason why there is no doubt that the civilization of love will win, despite the most dramatic instances of the culture of death. The full and unconditional affirmation of a human being is thus impossible and incomprehensible without its ontological, moral and psychological relation with the Personal God. For that very reason, the creation of the world ruled by the law of love seemed to the Pope only possible when the world acknowledges the universal authority of God the Father. In this context, the commitment to the creation of the civilization of love ceases to be solely a human action and becomes the mission entrusted to human beings by Jesus Christ.6
By propagating the vision of the civilization of love, John Paul II did not aim neither to interfere with secular teachings nor to substitute them with sacred ones but he proposed a theological solution. The civilization of love devolves from Christology and the paschal mystery in particular since the world, being born from love, seeks eschatological love. In its essence, the world is governed by the logic of the ongoing transformation of love into mercy and mercy into love. It happens despite the multiple sources of evil that can be found in the social life because, in its depth, the human community is able to create the civilization of love. John Paul II emphasized that it is not the contestation of the contemporary reality but rather the universal effort to build the culture based on love and life that is necessary to allow the culture of life and love to emerge. The universal character of the civilization of love and life made it possible for the Pope to address his call not only to Christians, encouraging them to engage in aforementioned efforts, but also to people of other religions as well as nonbelievers. John Paul II highlighted that the realization of the path of love understood universally cannot be, by any means, an option to reject but should be understood as sine qua non the future of humanity.7 Only love, as the deepest source of the spiritual development of an individual, can bring understanding in interpersonal relations and respect of other people's views and preferences.8
The specific agenda of John Paul II's vision of the civilization of love as the new humanism based on Jesus Christ and his Gospel demarcates the ideas of a quadruple priority: a person comes before an object; the spirit before 6 Cf. Evangelium Vitae 2; Jan Paweł II, W służbie cywilizacji miłości, 23.08.2000 -Katecheza podczas audiencji generalnej; Jan Paweł II, Trzeba budować "Cywilizację miłości", Audiencja Generalna, 15.12.1999. 7 Cf. Evangelium Vitae 96; Redemptor Hominis 1; Jan Paweł II, Przemówienie do młodzieży, Częstochowa, 18 VI 1983 , "Znak" (1983 No. 11-12, p. 1733; K. Majdański, Cywilizacja życia, "Ethos" 2 (1989), pp. 25-37. 8 Cf. Jan Paweł II, Przemówienie wygłoszone podczas spotkania ekumenicznego, Warszawa, 17 VI 1983 , "Znak" (1983 ) No. 11-12, pp. 1692 -1693 matter; ethics before technology, and mercy before justice. 9 The civilization of love follows the priority of a person before an object based on the assumption that it is better "to be" rather than "to own. " John Paul II claimed that the real personalization of the world cannot be pursued without acknowledging the truth that humankind is the main value and human's presence is incomparable to the world of objects. The priority of the spirit before the matter, also known as "the new humanism, " leads to the development of the whole humankind in internal truth, freedom, and dignity.10 Hence, while paying attention to human development, we need to make sure that a person becomes more and more human and that he or she lives not only with other people but, predominantly, for other people.11 Finally, a person should develop as a spiritual and physical entity.
By means of the solid appreciation of the spiritual sphere of human existence, John Paul II aimed to confront the consumerist and materialistic society. However, he emphasized that the dividing line does not go between capitalism and socialism, or the wealthy and the poor, but between cultures valuing material goods over the spiritual values.12
Again, the main goal of the priority of ethics over technology is ensuring the humanization of both people and the world which is necessary to overcome the threats of the technological civilization model. Only in this way can we maintain the right balance between the development of technology and morality, induce the subjectification of man in the world of economy and technology, as well as stop the rapacious economy against natural resources. Creating a civilization in which the ethics are given priority over technology was seen by the Pope as an opportunity to rebuild the natural connection between the human and nature, lost in the contemporary world. The priority of ethics over technology becomes the necessary condition allowing to situate the person before an object, preserve the natural environment as well as restore the ecological balance. 13 The next necessary building block in the creation of the civilization of love pertains to the priority of mercy over justice. According to the Polish Pope, this priority is so fundamental because the experience of the past and contemporary times shows that justice is not sufficient to build a satisfied society. This does not by any means suggest that justice ought to be depreciated but rather implies that we should dig deeper into the spiritual strengths which ultimately condition justice. There is no true justice without love towards one another. Charitable love cannot have the character of pity or sentimentalism but should rather be based on the common experience of the good in the form of a human being.14 Without the active presence of love, justice can become inhumane, ruthless, and cold. Mercy, as a deeper form of justice, begins where traditional justice ends. 15 The participation in the building of a civilization of love should be one of the tasks for everyone who cares about the human wellbeing.16 Christian education targeted towards the civilization of love ought to develop their members to accept and realize the concept of the quadruple priority: the priority of a person over an object, then ethics over technology, the spirit over the matter, and, finally, mercy over justice.
The respect towards life, solidarity and peace as an answer to the society in crisis
In creating the civilization of love, the Pope John Paul II noticed that society is in crisis, finding its manifestation in the lack of respect towards human life, which is why he unceasingly reminded us that the human life is sacred as only God is its Master. Thus, the affirmation of human life, beginning from the conception until the natural death, is the test that checks the attitude of one individual towards the other, and examines the authentic morality, both Christian and humane.17 That is why the Pontiff continuously pointed out that life, viewed as a gift from God, must be accepted and protected, especially when it is frail or sick.18 Taking care of the weakest and giving our help to them is the testimony of the civilization of love19 since it evokes the stance of Jesus Christ, who took care of and healed the sick.
One particular type of interpersonal relations related to love, and thus being crucial in the creation of the civilization of love, is solidarity. For John Paul II, solidarity was associated with the ongoing readiness to accept and realize such portion of the goods as it was rationed to an every member of the community.20 Along with solidarity based on the natural dimension, the Pope mentions Christian solidarity having its source in the stance of Jesus Christ.21 The Pontiff implied that showing solidarity has to take the form of service towards the others and the respect to their dignity.22 Emphasized by John Paul II the stance of solidarity does not reject the possibility of an objection, which is a natural attitude being a manifestation of participation. Dialogue is constituted through tensions and conflicts and its aim is to extract anything which can be a source of good for the people.23 At this point, the mutuality does not matter as much as one's good deeds addressed towards anyone who is in need. Through building the community of love and crossing some of its boundaries at the same time, the civilization of love treats every individual as a neighbor.24 Seeing solidarity as a true marker of the civilization of love, John Paul II seems not to have any doubt that it would become the broadly understood principle of one's social life when it went global.25 Solidarity does not have anything in common with any kind of group, class, or national egoism. This also means the exclusion of imperialism of any type, the pursuit of hegemony or any form of exploitation or hate which can be found in almost any civilization that has already been built. Jesus Christ demanded a mentality shift, a re-evaluation of the criteria used in assessing a human being, and the respect of everyone's dignity. He called for practicing the active love of thy neighbor in the image of the perfection of God. God's order to love one's neighbor required even more: namely sharing with people in need, also whenever it signifies resigning from some of one's socio-economic liberties.26
The civilization of love described by John Paul II is closely related to maintaining peace in the world. Occasional inter-religious meetings of various kinds organized by him were always combined with congregational prayer. Peace is the common good of all nations and it is a path of solidarity, dialogue, and universal comradeship.27 By calling for building peace in the world, the Pope emphasized that all means should be taken in order to remove the obstacles preventing the realization of peace. Peace is the common vocation of every individual and every nation.28 Scientific and technological progress, which should contribute Wspólnota ludzka w oczach Soboru, "Zeszyty Naukowe KUL" 22 (1979) Rome-Warszawa 1990, pp. 28-29. 27 Cf. Evangelium Vitae 101; Jan Paweł II, Ewangelia życia, in: Anioł Pański z papieżem Janem Pawłem II, vol. 6, eds. S. Dziwisz, H. Nowacki, P. Ptasznik, Vatican 1998 , p. 72. 28 Cf. Jan Paweł II, Pokój jest naszym posłannictwem, in: Anioł Pański z papieżem Janem Pawłem II, vol. 6, eds. S. Dziwisz, H. Nowacki, P. Ptasznik, Vatican 1998 to the wellbeing of humans, is often transformed into the tools of war. Science and technology are used to produce new and better weapons. At the same time, ideologies providing justification for war are being created.
Taking into consideration this alarming state of affairs, John Paul II continuously asserted that the way of building the civilization of love is to maintain the dialogue between various cultures and religions.
A significant role here is played by the Christian allegiance to the new commandment to love thy neighbor, which can still amaze the world and which understands comradeship not as a utopia but a reality possible to be achieved.29 Under such circumstances it seems important to acquire the skills of solving interpersonal and international conflicts by means of dialogue, mediation, and negotiation. A Christian who is building the civilization of love ought to be aware of the fact that peace is its compelling element and the care for the peaceful problem solving in the sphere of social and national life is one of the manifestations of one's personal and religious maturity.
***
The call to create the civilization of love propagated by John Paul II is related to the Gospel of life and truth, personalism, providing others with our selfless acts of good, as well as teaching the regard to human life, promoting values such as love, solidarity, peace, and dialog and also the prudent approach to material goods. The Pope was aware that the threats associated with the contemporary world, such as over-technologization, individualism, and social egoism, demand not only the propagation of the civilization of love but also the gradual process of teaching, educating, and implementing this idea into the lives of the young generation. This might be the reason why his whole pontificate, manifested either in documents or in oral preaching, called for the formation of a human being who would pursue the love of God and the neighbor, along with his or her conscious and responsible life in the society and within the nation. In line with the term "a civilization of love" propagated by the Pope John Paul II, all humankind is called to the realization of truth and love in their everyday lives, and for the full engagement in the work of building a truly humane world.
